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MATTHEW W. DICKIE

Varia magica

L. Jordan (1999) no. 1 Side A.1-15 = Aud 52.1-151

Képric

BAdctog

Nikovdpog

TAvképa

Képxiv kotadd xai Adyovg kol
Epyo toe Képxidog kol TV YA®G-
sav mepd toig Nibéoic, kol dmdTo-
v obtoL Tod T, dvaryvdoty, Tote
Képxidt xai 10 pBévEacBour.
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f—
(=)

Oénvo. kaTadd adTOV Kol T0G
noudiokog adTod kol Ty Tévn-
Vv Kol THY GQopuny Kol Thv
épyooioy adTod kol Adyovg kol
£pyo. 0dTOD
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Until very recently our knowledge of this defixio rested on the copy that Wilhelm
Judeich made when shown it by an Athenian antique dealer in whose possession it
was. The tablet, which in 1913 was found with two others in a drawer in the Keeper’s
Room in the Ashmolean Museum, has been re-examined by David Jordan. It is his
text that I print. It differs from the text published by Audollent in three respects: 1)
there is no writing visible in the space after ¢8évEacBau in line 9; 2) there is a para-
graphus between lines 9 and 10; 3) the proper name, ©¢wva., occurs at the beginning
of line 10. The new text eliminates a misinterpretation of the defixio, which was that
Kerkis, a brothel-keeper, and his girls are being bound down?. That interpretation was
1 1 am deeply indebted to a number of the scholars for the help they have given me with
this paper. They are: D. Bain, J. G. Howie, Sarah Iles Johnston and W. J. Slater. I should parti-
cularly like to record my gratitude to D. Jordan, who has generously shared his immense lear-
ningzin the field of ancient magic with me.

Audollent: Epistola diis mandantur Blastus, Nicandros, Glycera, maxime vero Cercis;
qui cum appareat leno fuisse, non potest quin amatoria fuerit defixio. So also Robert, 188 n. 5
and Bravo, 201, who assumes that Kerkis continues to be the object, has recently proposed the
following supplement to the lines: pBévEacBor [kt t]o(v &)ydvo. The reading is adopted by
Dubois (1995) 193. For noudioxn used in a defixio of a girl who is a prostitute or courtesan, see
Lopez Jimeno no. 27 (= SEG XXXIV 952) A 9. On the use of the term in Graeco-Roman Egypt
to refer to prostitutes who are slaves, see Montserrat, 107 and 123 citing PSI IV 405.
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based on the assumption that Kerkis was the object of the second kotad® and that he
wag a man. It may well be that Kerkis was a man, but that cannot be taken for gran-
ted?.

What is now certain is that Kerkis is not the object of the second xotod®. A new
curse begins at line 10 of which Theon is the main target. Before David Jordan very
kindly communicated his findings to me, I had independently reached the conclusion
that Kerkis was not the object of the second kotod®, but a man whose name ended in
-ova. Kaibel correctly divined that the name at the beginning of line 10 was [O¢]wva.
He was followed by Wiinsch?. The reasoning that moved me to restore a proper name
in the accusative in line 10 may still be of some interest. It was a pattern present in
line 10 discernible in a number of other Attic defixiones: The name of the person to be
bound down in the accusative case is placed immediately in front of the word
korod®, and where there is more than one person to be bound down, the pattern is re-
peated: DTWii 40, 41, 45, 47, 48, 49, 50, 52, 74, 84a, 86. A variation on the pattern is
DTWii 51.1-4, in which a genitive precedes kotad®d: Anpn[t]piov kotadd yoxmv
kol vod(v) Teleodpyov kart(o)dd woxmyv ko vo(d)v Bupdv. The best parallel for the
pattern in Jordan (1999) no. 1 = DTAud 52 is DTWii 84a, where we see: "Avdpo-
KAeldn kot dd kol v YAOt(t)av kTA. (1) followed by: Aliovidciov kora[8]d kol
mv y?L(I)’l:(T)ocv kTA. (3). The pattern of name in the accusative, then kotod® followed
by a0Tov has its counterpart at DTWii 74: Ao Aov ko AsE_, kmaﬁﬁlﬁnm K7} 00TV

KN yoxow kth. (1-2); OedEevov kotadSidnpt 1 ordtov Khy oy kA, (6-7).

II. ’A80vare in Binding-spells

Emmanuel Voutiras has recently published a binding-spell of extraordinary inter-
est and importance (Voutiras 1992/93, 1996, 1998). It was excavated by his colleague
at the Aristotelian University of Thessalonike, I. M. Akamatis, in August of 1986 in
the oldest of the cemeteries at Pella. The excavator would date the tomb in which it
was found to the period between 380 and 350 B.C. The rolled-up lead sheet with the
spell inscribed on it must have been placed in the tomb shortly after the inhumation,
since its writing, according to Voutiras, is consonant with a date in the first half of the
4t century. The spell is not only early as binding-spells go, but also from a location
that we might have imagined, almost certainly falsely, was at this date cut off from
the main currents of Greek culture.

The spell is cast by a woman, whose name is unlikely to have been given, if the
defixio follows the pattern normal in such curses, against the marriage of Thetima and
Dionysophon, asking that it should never take placeG:

3 On male names such as Képxig, Kepxiov and Képkav, see Bechtel (1898) 33; on Képiig
as the name of a woman, see Bechtel (1917) 603; for further discussion and instances, see
Robert, 187-91.

4 Wiinsch (1900) no. 20.

5 Cf. DTWii 84b.2: xotod® Tpio[w]vo mpd(c) To(v) ‘E(p)p(@)v- (ad)top kol Epyor [k]ou(l)
Enea.

6 On preserving anonymity in defixiones wishing another ill, see Lépez Jimino 117. The
editor followed by SEG XLIII 434 assumes that the name of the women is given in v. 6.
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[@eri]pog kol Avovvsoedvtog 1O TEAOG Kol TOV YOOV KaTarypleo kol Tov GAAGY

OGOV Yu-
-~ . ~ A\ 34 o \ 7’ \ 7 7
[veuk]dv ko ynpav kol mopBévav, pddioto 8¢ Oetipag, kol napkattiBepon Mdé-
Kpwvi Ko
[toic] Soipoot. kol d6mdxe €yw todte StedMidEonpt kol dvaryvoinv ma(A)hwv
qvop(O)€oaca,

[toxa] yopon Atovocopdvra, tpotepov 8 ph (1-4).

Her wish is that Dionysophon may take no other woman than herself, that she and
no other should grow old in Dionysophon’s company and finally that Thetima may
perish miserably. There is much that calls for comment in the spell, not least what to
our inexperienced eyes looks to be its non-formulaic character. That it is non-formu-
laic and does not follow established patterns may be a misapprehension on our part,
brought about by our having seen too few binding-spells from this period, let alone
from Pella and the parts of Greece with which the inhabitants of Pella were in contact.
I confine my comments to one sentence and its implications: The wish that Thetima
may only marry Dionysophon when the caster of the spell digs it up, unrolls it and
reads it again. That is to say, never.

The same wish is expressed in a more straightforward fashion in two Attic bin-
ding-spells in which Hermes Katochos is asked in conjunction with Persephone and
Hermes Chthonios respectively to hold bound the parties against whom the spells are
directed, until they descend to the House of Hades or are themselves amongst the
senseless (DTAud 50. 10, 14-15; 52. 15). If the date in the 4% century B.C. assigned
these defixiones by Wiinsch stands, then they will be roughly contemporary with the
curse from Pella. The spell from Pella expresses the wish in a way that calls for fur-
ther comment. The wish in it seems to be predicated on the belief that to undo a de-
Jixio that consists of a rolled-up lead tablet transfixed by a nail, the tablet on which it
is written has to be unrolled. That means the tablet will have had to be unearthed and
the nail transfixing it removed. These steps are never mentioned in other Greek defi-
xiones, where the term for undoing the defixio is Gvahbewv’. It is employed in an
Attic defixio of the 4™ century B.C. whose author announces that he binds down a
number of persons before Hermes and that he will not release them (xkotad® tottog
drovtog . . . kol ovx avaddom Stryd no. 5)8. A binding-spell from Akanthos in Ma-
cedonia belonging to the end of the 4" century B.C. or later also uses the term: It asks
that it not be untied by anyone other than its author, until the woman at whom the
spell is directed complies with the wishes of the author of the spell (tota det pndeig
avorlvoat GAL fj Movoavieg Side A Trakosopoulou-Salakidou = Jordan (1999) no.

7 Cf. Hesych. 5. v. dvahboot: 10 PeBoppévov Tiva 81 éngditg ralidlon.

I do not see how dvadion here can, as Faraone (1995) 4-5 hesitantly suggests, be what
he calls a ,performative future”, Such a suggestion does not take sufficient account of a pattern
widespread in curses of announcing that the curse is to be effective throughout the life of the
party cursed and that there is to be no release from it. The operant may, in consequence, use a
first person future to convey his intentions and wishes for the future. PGM XV 1-3 is a case in
point: émidfow og, NiAe . . . 00dE Dedv 0bdE avBpanov elipw oot kubupdy Aoy, G
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3 Side A.7). There is a fairly exact parallel in Latin for this clause in a defixio from
Rome written on a sherd from the body of a lamp: It asks that only those who have
performed the binding-spell should free the man who is its object from it (ne quis eum
solvat nisi nos qui fecimus, DTAud 137. 3-4). Since the spell is written on a potsherd,
it is unclear what procedures would have had to be followed to nullify the defixio, but
it does rather look as if the author of the spell from Akanthos envisaged the physical
unrolling of the tablet to undo the spell he had placed. Finally, there is the story told
by the Sophron, the last patriarch of Jerusalem before the Arab Conquest, of an Ale-
xandrian crippled by a defixio that consisted of a likeness done in bronze with nails
piercing its four limbs; the object had been placed in a box made secure through its
fastenings and lead seals, and had then been deposited by the sorcerers in the depths
of the sea to prevent its being released (Badattio BB dg odk dvaivBnoopévnv
évéBadov Sophr. H. v. Cyr. et Jo. PG 87 [3]. 3545). The sufferings of the victim
ended when the nails were drawn from the limbs of his effigy.

I turn now to the actions and expressions that the Greeks employed to express in
prayers and oaths in as forceful a fashion as they could a wish or an intention that
something should or would never come to be?. One well-attested way of doing that
was to drop ingots of iron into the sea to signify that an agreement was to hold, until
the iron came to the surface again. A slight variant on this practice consisted of
throwing molten ingots of the same substance into the sea, thereby signifying that the
agreement was good, until they came to the surface again hot10. This is a form of
&dOvatov symbolically expressed. The use of &dvvorta in literature is more than
amply documented! 1. Yet their use in oaths and curses, which is our concern, has not
received the same minute attention!2. The earliest instances of an oath sworn by men
determined to impress on their hearers its inexorable character by an appeal to a state
of affairs that can never be are the oaths uttered by Achilles in his quarrel with Aga-
memnon and by Odysseus as he is about to punish Thersites: The former swears by
his sceptre, which will never blossom again (/. 1. 233-241); Odysseus prays that his
head may not rest on his shoulders (ké&pn dpoicwv €rnein) and he may not be called
the father of Telemachus, if he does not punish Thersites (/1. 2. 257-264). There is a
much more elaborate version of an oath of the type to be found at Horace, Epode 16,
where the oath to be taken by the Romans is that they will not return to Rome, until
the rocks lying on the sea-bed are raised up and float and a series of other impossibi-
lities occur (25-38). Its inspiration, as Horace himself makes clear, is the oath, now
proverbial, taken by the Phocaeans not to return to Phocaea (Phocaeorum / velut
profugit exsecrata civitas 17-18), until the ingots they had cast into the sea should

9 On oath-rituals as an expression of irreversibility, see Burkert, 173-175.

10 Hdr. 1. 165. 3; [Arist.}, Ath. Pol. 23. 5; Diod. Sic. 9. 10. 3; Plut., Arist. 25. 1.

1 Dutoit with further literature in Nisbet and Hubbard, 341-342.

12 Michel collects ¢:d0vara in what he calls promissory oaths, but his discussion of their
origins is vitiated by an appeal to the notion of primitive mentality and the difficulty it has in
conceiving of the future.
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rise up again (Hdt. 1. 165. 3)13. When Mardonius just before the Battle of Plataca
suggested to the Athenians that they might come to some accomodation, their
response, which was that they would never come to terms with Xerxes, so long as the
sun continued on its present course, was in effect an oath in which appeal was made
to an &dVvatov (Hdt. 8. 143. 2). Finally, there is the treaty reported by Polybius
between Locrians and Sicels, that their friendship was to continue, so long as they
walked on the earth and their heads were on their shoulders (Baivwot Tfj vii tabTn
Kol TG KEPoAOG Eml T0o1g MUOIG Popdot, 12. 6. 2). It is hard to say whether the latter
adbvartov was traditional in oaths or whether it betrays the influence of 11. 2. 259).
The wish in the tablet from Pella differs from the usual run of &&Vvorte in that the
impossibility does not rest on a reversal of the normal course of nature, but in a
inconceivable reversal of the feelings entertained by the person casting the spell. That
particular conceit, so far as I can see, has no parallel in the literature of antiquity.
There are, however, parallels in defixiones to the use of GdOverto to express the wish
that something may never come to be. Louis Robert published a tablet from Attica of
the 4™ century B.C. in which a person bound down his opponents in a law-suit and
expressed the wish that they might bring their suit to fulfilment, just as those who
reach Persephone return home (xoi Gonep ol mopla] Tty deikvovion oikade
v001001 §tmg ol dvtodBo dvtidikol téhog AaBdviav 1 [8ixIng, Robert no. 11).
Closer parallels to the spell from Pella are offered by a binding-spell from Attica,
said to be of the 3™ or 2" century B.C. (DTAud 52), and a pair of tablets, perhaps of
the 27 century B.C., of unknown provenance but sometimes said on inadequate
grounds to be Arcadian (DTAud 43, 44)14. The &80vorov that is exploited in both of
these cases is that the dead persons in whose graves the tablets have been deposited
would be able to read them. Only when that occured would those affected by the bin-
ding-spell be released. For the purposes of the &80vatov the dead are conceived of as
being useless and inert!3. The two Arcadian tablets address a being called Pasianax.
They begin with a temporal relative clause that is left hanging, since it is broken off
by a declaration that neither will Pasianax ever read the document, nor will Neo-
phanes, son of Agesibolos, ever bring suit against a name that cannot be restored
(Grav o0, & Moordvat, 1o ypdupoto todTo dvoyvie: GAL obte mote ob, ® IMo-
oravel, ¢ ypdupete tobte avoyvomoet oute toté Neopapng 'AyaciBolo dikoy

13 Cf. Call. fr. 388. 9-10 Pfeiffer. Further instances of allusions to the Phocaean oath are
given by Pfeiffer in his note ad loc. The custom of raising ingots before dropping them into the
sea was already known to Alcaeus (fr. 77 L.-P. = fr. 77 Voigt).

14 Dubois (1986) I1. 322 calls them Arcadian, but only very hesitantly, because of the lack
of distinctly Arcadian elements in them.

15" Bravo, 196-202 cites the spells as support for the thesis that until the end of the Helle-
nistic Period there is no evidence for the dead conceived of as having the power to act on the
living. I am not all confident that the matter is so simple and that there cannot be two very
different conceptions of the dead in operation at the same time. For the view that the restless
dead are to be found as early as the Odyssey, see Johnston (1994), 137-160. There is a
comprehensive discussion of the topic with up-to-date bibliography in Johnston (1999) 161-
249.
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¢noloet, Voutiras (1998) 1-4 = DTAud 43. 1-6)16. The spell goes on to say that just
as Pasianax lies dead and useless, so too may Neophanes be useless and nothing
(GAA [Bonelp [0]D, & Hacrdva évB[adta] dAibi[oc] xe[i]oor, alit[t] kai
Nelo]pdfv]eo &Aibrov koi unde[v] yevésBou, 6-9). It is, accordingly, Pasianax's inert
and useless state that precludes his reading the spell.

That all looks straightforward enough, but a very different interpretation of the
tablet was given by Wiinsch, who was very much in thrall to the theory that binding-
spells were essentially letters addressed to the powers below or to the dead. In
Wiinsch’s view, the sender of the spell imagines that it will become effective as soon
as it is read, but is then struck by the deadness and uselessness of the corpse, which
realisation leads him to change his tack and to employ the inertness of the dead man
against Neophanes. To complicate matters further, Wiinsch suggests that Pasianax is
an epithet of Pluto and that the dead man is identified with the deity and so acquires
some of his powers to harm. This is contradictory and complex and represents a fai-
lure to grasp the figure of the &&Ovarovl’,

Jordan (1999) no. 2. 7 = DTAud 52. 7 binds down the words, deeds and tongue of
Kerkis by the fiBeo1 (Képxiv xoradd kol Adyovg kol Epyo t¢ Képridog kol tiv
YAdcoov Tapd toig MBeorg). The NiBeot are young unmarried men. In this case, they
are dead. They would seem to be the precursors of the unhappy and restless spirits of
the untimely dead, the Gwpot of later magic, who resent having been cut off before
fulfilling their lives!8. The souls of maidens who die before marriage are particularly
dangerous and envious spirits!9. The spell goes on to express the following wish:
Kerkis may speak again when the fj{8eo1 read the words that have been written (xol
omdTav obrol TodTeL dvaryvdory, tote Képridt kot 10 ¢BévEacBat, 7-9). Now that
we have the defixio from Pella it becomes a good deal clearer what the intent of the
wish is, which is that Kerkis should never be able to speak again. The ®ifeot will
never read what has been written, since the dead are unable to read. So Kerkis will
never speak again.

The syntactical pattern in both the Attic spell-and that from Pella is the same, if we
make allowance for the rather different ways future conditional and temporal senten-
ces are expressed in Attic, on the one hand, and Doric and related dialects, on the
other: Future temporal clause introduced by 6notov and subjunctive or Groxo and
optative followed by temporal adverb tdte or [téxa] and infinitive pBévEacBan or
yoon20. Tt is not exactly a formula that can be copied out mechanically word for
word with which we are confronted, but a pattern of expression that allows for a cer-
tain inventiveness on the part of the person composing the defixio. I suspect that there

16 1 give the improved text provided by Voutiras (1998), 65-66. The tablets, now in the
National Museum in Athens, have benefited from the attention of David Jordan and Voutiras.

17 Kagarow, 32 seems to have been the first scholar to see what was wrong here and to
have recognized that DTAud 43. 2—-6 was an instance along with DTAud 52. 7-9 of what he
called ,.die Formel der unausfithrbaren Bedingung®.

18 Hopfner (1974) 264-265, 349-352. For further bibliography, sce Voutiras (1998) 96 n.
218.

19 Hopfner (1974) 350.

20 Dubois 193; Buck 138-139.
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are other features in the spell from Pella susceptible of the same sort of analysis. The
fact that an Attic defixio and a Macedonian one use the same kind of conceit and em-
ploy virtually the same syntactical structure to express it raises questions about how
such patterns circulated in the Greek world. There has never been much doubt that
there was a ko1 in which spells were written, although there are local peculiarities.
How did it come into being? It goes without saying that people moving from place to
place must have brought spells with them. The mendicant-priests and diviners
(dybprot kol paverg) of whom Plato speaks may have been one of the carriers
(Resp. 364b 5).

II1. Magic in the Baths at Gadara

Epiphanius tells of an incident in the baths at Gadara in which a youth in what was
probably the sudatorium had rubbed his flank against that of an attractive woman
whom he had seen there (dutdv €v @ &épt nopevétpryev Thy TAevpdv i TAevpd
70D ynvocion)zl. She, since she was a Christian, had crossed herself in the name of the
Christ ( 8¢ Eaxvthv éoppayiouto eig Svopo Xpiotod oia 81 Xpiotiowh ovow). Epi-
phanius’ interpretation of what happened as a result of her crossing herself was that,
despite the woman’s contravening Christian convention by engaging in mixed ba-
thing, the youth had not been allowed to succeed in his attempt on her, so that God
might display his miracles ({ve 8ei€n 6 Bedg 0 avt0d Bovpdoro, tod
EMUELPNUOTOC TO LEIPEKLOV dnétuxev)zz. The puzzle here is to understand what is
taking place. Women are generally not so overcome by desire when youths rub
against them as to need to cross themselves to overcome their libidinous feelings, if
crossing oneself could even have that effect.

The larger setting within which Epiphanius places the incident makes it very
likely that the assault made by the youth on the woman is to be seen as an attempt to
draw her to him by magic. The particular episode forms part of the story of the
conversion to Christianity of a Jew called Josephus. Epiphanius had heard it from
Josephus when he was in Scythopolis. The events in question took place in the time of
Constantine. Epiphanius justifies his digressing from his main theme, the Ebionite
heresy, and his recounting the tale, because it illustrates his contention that books of
the New Testament were translated into Hebrew. The story begins with the
appointment of Josephus by the dying Jewish patriarch of Tiberias to be the guardian
of his son. The youth had proved to be a bit of a handful: He had fallen in, much to
his harm, with a group of young men of a dissolute character who engaged in evil
practices; they led the young patriarch into wicked ways, specifically into debauching
women and fornicating with them; they used magical practices in which they involved
him to achieve that goal; performing attraction-spells and incantations to compel free
women to come to the young man to be debauched by him (&yoywpd tivo

21 For a description with illustrations of the baths at Hammat Gader (Gadara), see Yigiil,
121-124. Habas has argued that a memory of the incident was preserved in the baths and that
one of the springs mentioned by Eudocia in her poem on the sixteen springs of the baths (SEG
XXXII 1502) as the spring of the Patriarch (| Iatptdpyov, 14) was named after the youthful
patriarch.

22 Adv. haeres. 1. 2. 30. 7, GCS 25. 342-343; PG 41. 417.
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émrehodvieg kal St énao1dadv Prafopevor yovoikog eAevdépac)Z3. The group had
gone to Gadara to an annual festival and it was then that the youthful patriarch had
seen in the baths an attractive woman and had taken the opportunity to rub himself
against herZ4.

The setting in which the incident takes place is, accordingly, one in which magic-
working is in the wind. That sorcery is indeed at issue becomes more apparent from
Epiphanius’ account of the rest of the incident: The youth persisted in his effforts and
sent to the woman and proposed gifts, which she angrily spurned; his companions,
understanding the anguish the youth had expended on the woman, attempted to devise
a still greater piece of sorcery on his behalf (énvyeipodov ov1d Tve pellovor povy-
yévelov kataokevdoat)2S. In other words, sorcery had already been attempted.
What the group did was to go to a cemetery outside the city, where caverns had been
dug into the rock for the tombs, to perform conjurations (éniopxiopot) of spirits and
to engage in other unholy procedures. A fellow-guardian warned Josephus of what
was going on and took him to the tomb in which the youths were practising magic.
The pair were able, by standing at the door of the tomb, to hear what was taking place
within. When they entered the tomb, after the conspirators had left, they found evi-
dence of the detritus of magic-working lying discarded on the floor. The two guar-
dians, who had correctly guessed who the woman was against whom the plot had
been hatched, kept an eye on the youth. They realized that the sorcerers had not been
successful when they saw the youth waiting for the arrival of the woman for three
nights. They also learned later that he had quarrelled with those who had performed
the magic, because it had not worked?26.

Epiphanius puts the failure of the sorcery of the young men down to the help that
the Sign of the Cross afforded and to the Christian faith of the womanZ27. It was, he
says, the third lesson Josephus had been given that the power of sorcery did not have
the strength to prevail over the name of Christ and the Sign of the Cross (tovto
tpitov 1@ lochne xatnynoewng Epyov &yiveto, 6Tt odk ioyvoev, #vBa dvouo
Xp16100 Kol oppoyic oTowpod, oppokeiog dOvouig). What the third instance of
sorcery was in which Josephus saw the Sign of the Cross prevail over ooppoxeio. is a
puzzle, but there is not much room for doubt that the other two are the magic-working
in the tomb and the episode in the baths. There is no great mystery about what went
on in the tomb; a powerful attraction-spell in which the name of the woman and the
name of the youth were linked was performed (o1 Guo o0T® yonteg En®ddc Tivog
Kol ETLopKIoHOVG Kol Enttndedpoto dosfetog Epmhen elg adtov Emotodvto Koi eig
dvopo Thig Tpogtpnuévig yovaukde); and the youth then waited for three days for the

23 1t is also possible that mpdc THv TohTov POopdy means ,to effect the debauching of the
youth®. I incline towards the other translation partly because the position of the demonstrative
between the article and the noun suggests that it is a possessive and not an objective genitive
and partly because Epiphanius has just spoken in general terms of the young men debauching
women (gBopdig Te yovaukdv kol Aeyvelog dvoaiong).

4 Adv. haeres. 1. 2. 30. 4-7; GCS 25. 338-343; PG 21. 409-417.

25 Adv. haeres. 1.2.30.7. 8-8. 1; GCS 25. 343; PG 41. 417.

26 Adv. haeres. 1. 2. 30. 8; GCS 25. 342-343; PG 41. 417-420.

21 Waiting for three days for an attraction-spell to work, before having recourse to a more
compelling spell: PGM 1V 1434-1436.
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woman to come to him. As for what was done in the name of the youth and the
woman, Epiphanius has in mind attraction-spells and erotic binding-spells that call on
a demonic or chthonian force to bring a woman immediately to the man, giving the
name and mother’s name of both parties. That is all quite straightforward, but how
can rubbing oneself against someone in the baths constitute sorcery?

That in Rome men had assignations with women at the baths we know from Ovid
(Ars 3. 639-640). Clement of Alexandria complains about well-to-do women going to
the baths and finding lovers there (Paed. 3. 5, Stidhlin I 254-255). He presumably has
Alexandria mainly in mind. It is not then very surprising that erotic magic should
have been performed in the baths. The formularies give virtually no hint of spells
specially intended for use against those bathing, although one formulary containing a
list of maiyvic or tricks speaks of crushing a tick taken from a dead dog into the groin
to cause someone in the baths to react (év Bodoveim tiva #pecBon, SupplMag. 11 76.
3—4). What the reaction was supposed to be is not altogether clear, since the verb used
to refer to it, #pecbou, makes little sense. The easiest and most satisfactory correction
is £peBileaBon?8. The point of the trick was then to cause irritation in a sensitive spot
or more likely to cause sexual arousal and so embarrassment2?. There may be no
erotic recipes specifically designed for use in the baths, but there was one form of
attraction-spell ideally suited for such a location. In the Great Paris Magical Papyrus
there is a recipe that promises various forms of help, if three verses from Illiad 10
(564, 521, 572) are inscribed on a plate of iron (PGM IV 2145-2241 )30. In particular,
it asserts that great and various powers may be obtained, if the iron plate is applied to
the wound of a man who has suffered judicial execution, among them the love of
whatever man or woman, the holder of the plate touches (ig 8" &v mo.pdym yvvorticog
§ avdpbe, prAndioer, 2173-2174)31. The plate so treated empowers a man or a
woman to perform the kind of spell that is called a Topdyipov or a TopdyiLpLoV
ayoywov, which is to say, a touching-spell. It takes its name from an adjective
derived from the verb noponyobecBor. There are besides the recipe at PGM 1V 2173—
2174) three other references in the formularies to such a spell: PGM VII 973; XII 62;
SupplMag. 11 82 Fr. A. 2.

PGM VII 973-980 is for our purposes the most interesting of the three touching-
spells. Under the rubric mopdyipov dydyipov it offers a recipe that begins with the
preparation of a concoction that is to be put into a glass cup: The concoction consists
of a sun-scarab boiled in myrrh and then ground up with the plant known as the

28 David Jordan per litteras proposes the same correction and suggests that the prank was
intended to cause embarrassment by producing an erection.

29 For épebropdc and épebilecor used of sexual arousal, cf. Heliod., Aerh. 8. 2. 3: xoi
Shog £EnpéBioto idm kol Srokomg 6 catpdmng; see also Ach. Tat. 5. 25. 7; Clem. Alex.,
Paed. 2. 2. 21, Stahlin I 168; 2. 2. 32, Stdhlin I 176; Theodoret., Graec. affect. cur. 7. 12. 3, 9.

3.

30 Cf. PGM 1V 471-473 and 821-824, where the same three verses precede and conclude
the recipe for the ascent to the divine, popularly known as the Mithras-Liturgy. Hopfner (1974)
11 371-372 has a text, translation and brief comment on the recipe at PGM IV 2145-2241.

31 The translation in GMP is: »you will be loved by any woman or man you have contact
with®. It does not quite bring out the deliberate touching that is essential for the success of such
spells.
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compulsion-plant (katovéyn Botévn)32; an incantation has then to be uttered not
once but twice over the resulting mixture in which various powers are invoked and
asked to compel the woman in whom the man preparing the charm is interested to
follow him, if he touches her (énovoryxdoote v Selvo tij[g] deiva, oy dyot,
énokolovBiicol, 979-980). It is hard to see why the mixture over which the incan-
tation is uttered is to be set aside in a glass cup, if it is not to be used as an ointment
endowed with powers of compulsion.

The use of salves or ointments in magic in general and love-magic in particular is
not a topic about which much has been written. I have, accordingly, collected some of
the more obvious references to their use in magic. Salves or ointments are a sub-cate-
gory of @dpuaxko. Plato in the Laws provides a list of the forms taken by the ¢é&p-
poko that are physical substances and that do harm short of death by acting directly
on other bodies (932e 1-4): They are potions (ndpote), comestibles (Bpdpata) and
lastly salves (dAeippoto). Medea calls the substance, which is obviously a salve,
with which she anoints the diadem and the garment which will destroy the daughter of
Creon and Creon himself pdppoio (Eur., Med. 786-789). One of the forms of harm
through magic that the apotropaic lead tablet from Phalasarna at the western extremity
of Crete seeks to afford protection against is that done through anointing (8 pe xoto-
ypiotle d]nAnoerot Jordan (1992) S). The use of salves in love-magic was a widely-
recognized technique. There are two famous references to their use in Sophocles’
Trachiniae and in Euripides’ Hippolytus respectively: Deianeira in Trachiniae is un-
der the impression that the ointment she has so carefully preserved is a ¢iAzpov,
which, if applied to the garment she sends to Hercules, will draw him back to her
(569-586); Phaedra, after hearing the Nurse say that she has ¢iAtpa BeAxtfipio
£pmtog in her possession, asks whether the @dpucov is to be applied as an ointment
or is to be drunk (nétepa 8¢ xprotdV i} TOTOV 1O @dppoov 516)33. A spell of the 1%
century B.C. from Cnidus gives three categories of ¢dppoxov, of which the second is
an ointment: edppulaxov fi] motov fj katdyprotov T Emoktov DTAud 8. 14-15). The
context makes it likely that erotic magic is at issue in the spell. Finally, there is in the
Mithras-Liturgy a salve for anointing the eyes to enable them to have revelatory-
visions (PGM 1V 750-775).

The formularies have three recipes for salves meant for use in erotic magic: One
of them, by bestowing beauty and radiance on the face of the person using it, is
guaranteed to draw others in love to the person; in the other two, which are closely
related to each other, the salve is only effective, if it is transferred to the woman who
is the object of the charm. The simpler of the related pair is called a
o[\ ]tpoxaradeopog almviog, which is to say a love-charm that binds the party
charmed down for ever in love. It prescribes the anointing of the glans penis with a
salve consisting of the gall of a boar and some kind of rock-salt ground up in Attic
honey (PGM VII 191). How it was supposed to work emerges from the other recipe,
which goes under the rubric pvoikieldov, ,,a key to the private parts of a woman®, It

32 For an ointment in which a sun-scarab has been ground up being set aside in a glass ves-
sel, ¢f. PGM IV 750-770.

33 Barrett, 256 (on 516-521) dismisses the possibility of applying an ointment to Hippo-
lytus as ludicrous a little too rapidly.
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is a spell meant to keep women from wishing to have intercourse with anyone other
than the man by whom the salve has been applied. The ingredients are slightly but not
much different from the giAtpoxatddeospog: They are the egg of a crow, the juice of
the plant crowsfoot, the gall of an electric eel from a river ground up in honey. The
same incantation is to be uttered during the process of grinding and when the penis is
anointed. The incantation asks that the woman with whom the man will have
intercourse will love and remember the man for all of the rest of her time. The
examples of Penelope and Odysseus and Isis and Osiris are invoked. This is followed
by a promise to the effect that whomsoever the man has sexual relations with will
love him alone and will have intercourse with no one else (PGM XXXVI 283-293).
The repetition of the incantation during the preparation of the ointment and its
application suggests that not only was an incantation in order during preparation of
the ointment for the mapdwipov &ywyuuov, but also during its application. Finally,
there is in a very early formulary of the Augustan Age a love-charm in which Isis and
Osiris are also invoked. It requires the anointing of the face with myrrh, during which
process the person performing the spell is required to intone an incantation in which
the myrrh is invoked as the myrrh with which Isis anointed her face when she went to
lie in the bosom of Osiris and which gave her x&pig on that day (SupplMag. I1 72 ii
4-7).

It is tempting to imagine that the lustful youth who rubbed against the woman in
the baths in Gadara had ointment on his person and that he was trying to apply it to
the woman, but it may be that he was armed with an empowering amulet and physical
contact was enough. Whichever is the correct explanation of his behaviour, what is
certain is that he was practising a mopdyipov &ydyiov. What is even more inter-
esting is that Epiphanius does not feel it necessary to explain to his readers what was
being done. We may surmise that it was a widely-recognized form of magic.

IV. The rnopdyipov at PGM XII 62

61 moinoov otpépecBar [n]dv([tlog dvBphdnovg te kai ndoog yovaikog
62 eomiBug pov od A f tiig A b’ i Bv mapontd Bpoc) év TovTY T Topayipe
" kot émto- '

63 yMv 100 byictov 0eod Tdm 'Adwveol APAabavolrBao- ob el 6 mepiéxwv Tog
Xaprrog

64 &v 1i kopvofi Aouypn: ob &8’ el 6 Exav év 1fi debid Ty "Avdykny BeAtemioy,
oY &1 6 S0

65 Mav kol deopedov Zepesrelopnexpro: Endkovcdv pov dnd thig otipepov

66 Nuépag kol eig 1oV dmovta ypdvov (PMG XII 61-63).

62 edmhibug: edneiBog, énl [Elpato pov Preisendanz; mopoyipg P vel mopaguye (Dietrich)

I print the text of PGM XII 61-63 given by Robert Daniel in his photographic edi-
tion of the two magical formularies in Leiden purchased from Anastasi. There can be
no doubt that rocpayip should be read and that topagine, the form printed by
Preisendanz, should be rejected. It was very hard, in any case, to see what sense was
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to be made of such a form>#. That is not to say that everything is now plain sailing
and that it is immediately obvious what we are to make of a reference to a touching-
spell at this point in the text of PGM VIIL

The request to make all men and women turn towards the speaker in passion is
one of three such requests addressed to Eros to be uttered during an elaborate
ceremony in which sacrifices are performed in the presence of a wax-figurine of the
deity (14-95). The requests are to be repeated over a period of three days, if the ritual
is to be properly fulfilled (75—77). The purpose of the whole ceremony is to have the
help of Eros as a familiar (ndpedpog). At the beginning of the recipe there is a list of
deeds that it is promised can be accomplished with the help of Eros. The copyist of
the papyrus had either a defective exemplar from which to copy or his eye missed
some words, since the list begins: mo[t]el 8¢ npé&&eli]g Tadtag kol dver[polrouneiov,
dyponviav motel k[oi] SiwAddooer x[ax]odaino[vols, [¢]av dpBig adtd xprion
ko[1] dyvidg. Eotv yop Exov ndcov tpdéiy (15-17). Whatever the actions referred
to by the words mpaeig Tovtag were they are missing. It is in fact a severely
truncated list that in no way matches the boast at the end of the promises, namely, that
it controls all deeds. What is conspicuously missing from the list is any mention of the
ability of Eros to help in erotic matters. The three requests or invocations of Eros to
be performed in the course of the elaborate sacrifice that accompanies the summoning
of Eros as a familiar represent three areas of activity in which Eros is asked to help
the performer of the spell acquire control of other persons. Any reference to the three
spheres of activity is missing from the list of help that the spell promises. That is
unfortunate, since had we had the full list, we would have been better placed to settle
what exactly was being requested in the second invocation.

Regrettable though the lacuna may be, it is still possible to reach an understanding
from the second invocation itself of what kind of help was sought from Eros in it. It
invokes Eros as the lightener, the thunderer, the earth-shaker and finally as one tur-
ning all things about and setting them aright again (c[V] el 6 mévta oTpéyog kol
¢rovopBacag [r]div, 60-61). Taking its cue from the final element in the celebra-
tion of the powers of the god, which is his power to turn everything about (ctpépeiv),
the invocation asks him to exercise that particular power in relation to all men and
women and cause them to turn (noincov orpé(peceoc}) to the speaker in obedience
from the very hour in this ma.pdypov that the plea is made by the command of the
most high god Iao Adoneai. Predication of the powers of Eros is then resumed in the
Du-Stil and the invocation ends with an appeal to Eros to obey the speaker from the
present day on for ever.

The transition from predicating of Eros the power of turning all things about to
asking the same deity that he cause all men and women turn in obedience to the party
casting the spell is an instance of similia similibus. There are in recipes for spells or in
working spells themselves two and possibly three other examples of the principle that
just as something turns, so should so-and-so be turned towards the person casting the
spell. The Great Paris Magical Papyrus contains just such a spell under the rubric
,»The Sword of Dardanus (&ipog Aapddvov)". It calls for the engraving on a magnetic

34 A point made long ago by Schmidt, 1174.
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stone that breathes of an image of Aphrodite dominating Psyche with Eros below bur-
ning Psyche with his torch and a further image of Eros and Psyche embracing (PGM
v 1722—1744)35. The stone, once engraved, is to be placed below the tongue and
turned around for whatever end is desired (AaPdv odTOV VRO THY YADGGAY Gov
otpéee, eic 0 Béheic, 1745-1748). Eros, imagined as a force of cosmic significance,
is then to be invoked and the god asked to turn the heart of the desired woman to the
caster of the spell in passionate longing and love (éniotpeyov v yoxny Thig delva
eig éue 1oV delva, Tvor e AR, vo pov €pd 1805-08).

A spell from Oxyrhynchos, dated to the beginning of the 4 century A.D., asks
that just as Hermes and the piece of papyrus on which the spell is written is turned, so
should the brain, heart and mind of a woman be turned (donep otpépeton 6 ‘Eppufic
700 pvelod kol dAnBeiton 10010 10 TITTAKLIOV, 0VTME GTPEYOV TOV Eyképalov Kol
™y xopdiow kol macov dravoiov, P.Oxy. inv. 50. 4B 23/J (1-3) b; SupplMag. 11 56.
1-6). There is much that is obscure and controversial about the spell, but what is in-
controvertible is that the tertium comparationis lies in the notion of turning. It is also
virtually certain, in view of the parallels, that the spell is erotic and not vindictive or
malign36. A parallel for the rotating of a piece of papyrus on which an attraction-spell
has been written is perhaps to be found in the remnant of a formulary that prescribes
writing on a piece of hieratic papyrus a formula beginning with the words £¢€opxilw®
ce 10v ToPw Bedv: otpéyov v wapdiav Tig delva and that then proceeds to
prescribe what is to be done with the slip of papyrus: Tobto ypdepeig elg lepoticov
BiBAriov kol B[&¢ ... (PGM Xlc 1-3). There is no question that something was to be
done with the slip of papyrus. That it was to be placed in the mouth and rotated is a
strong possibility.

Whatever other uncertainties surround the interpretation of the invocation, it can
confidently be categorized as a plea for Eros’ help in matters to do with love. There
can be no doubt that a touching-spell might well be said to cause others to turn in love
towards its user. That is not a difficulty. The difficulty with the invocation lies in
knowing how to make sense of the expression &’ fig &v mapai[t]d Hpog év TodTe
t® mopoyine when what we seem to have in front of us is not a recipe for a
particular spell, but a recipe for acquiring a familiar who will at a later date help in
carrying out particular spells. The two other invocatory utterances are couched in a
suitably general way. A solution to the problem is to be sought in the recipe just cited
in which Iahweh is also invoked and asked to turn the heart of a woman to a man
(PGM XIc). The language of the second recipe bears a close resemblance to that in

35 On the life and breath with which magnetic stones were filled, ¢f. Damigeron-Evax 30.
1 Halleux-Schamp: magnes lapis magnas virtutes habet, plenus enim spiritu. On the use of the
stone in magic, see Hopfner (1974) I 565.

6 Faraone (1988) 283285 has made a case for extracting the verb dAh0eton meaning ,,is
ground* from the letters oAnOnte, for finding in the letters pvedov a word meaning ,,mill“, and
for taking the word £ppfig to mean ,,a stone*. That interpretation encounters a number of diffi-
culties: 1) grinding does not seem to be at issue; 2) the slip of papyrus has not been ground; 3)
0 £ppfig ToV pvlotov is a very odd way of referring to a millstone, for which object there are
perfectly good Greek words; 4) the new interpretation of the Greek takes no account of love-
spells in which turning is the tertium comparationis, and, in particular, of the spell in which the
charm is physically turned.



70 Matthew W. Dickie

the Leiden-papyrus. The recipe recommends that the following words be written on a
sheet of hieratic papyrus: £€€opxilm oe tOv Tofw Bedv- otpéyov thv xopdiov thg
detva ... xot’ émtorymy 1ov TaPo, Maockedher, MackeAlw (PGM Xlc. 2-6). We
have then the invocation of Tahweh, the same expression, kot’ érnitoyiv to0 Tofo,
and the use of the verb otpépewv.

The ultimate author of the recipe in the Leiden-papyrus had then in front of him,
when putting together the second Adyog, a model-spell of the type represented in the
formulary, which he had adapted to fit his needs. We may exclude from consideration
the possibility that the influence ran in the other direction and that the spell in the
formulary was influenced by a model akin to the spell in the Leiden-papyrus. Not all
of the adjustments necessary to make the model-spell fit the conditions of its new en-
vironment were made. The result was a spell in which a clause from an old touching-
spell remained. It may be that what the author of the Leiden-recipe had in mind was
an invocation activating Eros as a ndpedpog in touching-spells.

V. Mailetv at Philostratus, Vita Apollonii 7. 39

Philostratus in the Vita Apollonii has a digression on magic, prompted by the story
of Apollonius’ stepping out of his fetters in a Roman prison. He remarks, speaking in
his own voice, that the simpler sorts suppose feats such as that of Apollonius are the
work of sorcerers (yonteg); they are willing to credit any success they may have en-
joyed to sorcery and any failure of sorcery to their own carelessness in carrying out
the ritual. Philostratus concludes the digression with some advice to young men: The
techniques by which natural wonders and prodigies are created have been written up
by those who scoff at the craft of the magician37; he will content himself by declaring
that young men ought not to consort with magicians, to avoid getting into the habit of
playing at such tricks (nailew).

ol pév odv 1pdmot, kB’ od¢ ki droonpicg kol Etepo nheln tepatedovron kol
dvoryeypdipotod TIoLy, ol eyéhacov TAoTY &g TV TéXvNV, éuol &’ dmonepdvBw und’
¢xelvolc Opihely toug véoug, Tvo unde marile 1o toradta é0ilowvro.

[MoiCewv here is used in the semi-technical sense of ,,practise noc{vac“38. It is also
used with an accusative of the person to mean ,,practise such a trick on someone*. It

37 We know of three such works: 1) the chapter directed against magicians at Hipp., Haer.
4. 28-41; 2) the work by the Epicurean Celsus who is the dedicatee of Lucian’s Alex. (Alex. 21)
and who should not be confused with the Platonist of the same name with whom Origen takes
issue; 3) Lucian, Alex.

38 On such noiyvio, see now Bain, 262-264. For the diminutive nouyvidiov used of the
conjuring tricks performed by a ynedg or conjuror, see Leont. N., v. Sym. p. 150 Rydén = PG
93. 1716¢, where a conjuror has a stone thrown at him by Symeon Salos that cripples him;
Symeon then appears in a dream to the man and promises to heal him, if he will swear to give
up such practices; the oath sworn by the man runs: 00 pn nopéA8m t0d Aowrod Sud TotovToL
noyvidiov. Lampe s. v. toyvidiov gives ,plaything® as his rendering. That is wrong as, to
some extent, is ,,juggler for ynedc in LSF 5. v. and Lampe s. v. The crucial passage are Ath.,
q. Ant. 125 (PG 28. 677): 4AA’ domep ol AeyOpevor ynoddeg ... Thavg tovg dpfoipodg tav
vBpdnwy ypuoiov ad10lg oAldKig i Gpyvpov Drodeikvig, and Leont., v. Sym. p. 165
Rydén = PG 93. 1740b: dorep 6 ymedg moiel dpBoiponioviov. It seems unlikely that
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is used in the same sense in the treatise on magical or conjuring tricks that Hippolytus
cites in the Refutatio omnium haeresium3®. The person who heg)s the magician create
these special effects is called in the treatise the cvpnaixtg®. Neither LS) nor its
supplements takes any account of either usage. Lampe’s Patristic Greek Lexicon, on
the other hand, does have an entry for cupnaiktng. This specialized use of nailewv
probably goes back into the Late Hellenistic Period, if Pliny the Elder’s ludere, used
of one of the maiyvio attributed to Anaxilaus of Larissa is anything to go by:

lusit et Anaxilaus (fr. 3 Wellmann) eo (sc. sulphure), addens in calicem vini
prunaque subdita circumferens, exardescentis repercussu pallorem dirum velut de-
Sfunctorum effundente in convivii (Hist. Nat. 35. 175).

The naiyvio of which we learn from the formularies, from Pliny the Elder and
from Irenaeus, are mostly, but not entirely, tricks designed to deceive the senses.
Philostratus is worried lest young men practise a sub-category of such tricks, those
involving signs from heaven and other prodigies. We find examples of these in a
quotation by Hippolytus from the so-called Art of Thrasymedes: Directions are given
1) for making the moon and stars appear on the ceiling of a room (Haer. 4. 37-38), 2)
for creating the impression of an earthquake (celopod 3¢ paviaciov TolodGLV, Mg
Sokelv névto xiveioBon, Haer. 4. 39. 1), and 3) for making noises that sound like
thunder (Haer. 4. 32. 1). There are several ways of creating the last-named effect of
which Hippolytus gives two, one of which consists in getting a thin plank of wood to
vibrate.

There is in the Vita Apollonii an allusion to the earthquake-trick: Thespesion, the
leader of the Egyptian Gymnosophists, suggests that the Indian Brahmins, whom
Apollonius has just visited and by whom he has been greatly impressed, are thau-
maturges who rely on the art of the sorcerer (Bovpaciovpyiog te kot Braiov téyxvng
un deiobor dAf0eiav); he then makes an implicit comparison between them and
Delphic Apollo: Apollo does not accompany any of his pronouncements with a dis-
play of wonders (tepatevodpevog), despite the ease with which he could make all
Parnassus shake, could change Castalia’s springs to wine, and prevent Cephisus
flowing as a river (6. 10). Two of the tépato that Apollo is credited with refraining
from are known maiyvio, suitably modified for a god to perform: Turning water into
wine and causing earthquakes. Irenaeus accuses the heresiarch Marcus of having
drawn on the motyvie. of Anaxilaus of Larissa to make cups filled with a mixture of
wine and water appear purple or red, while he said a prolonged Grace over them, in
order that the onlookers might think his invocation had caused the blood of Christ to

Symeon Salos would have thrown a small stone at a mere juggler to put an end to his wicked-
ness (OéAmv v 10 To10dtov Kawdy Gvexdyet) and that illicit (1ob woteiv GOt TpdypoTe)
would be the epithet used to characterize juggling (Leont. N., v. Sym. p. 150 Rydén = PG 93.
1716b). At v. Sym. p. 150 Rydén = PG 1716b the ynepdg performs in the theatre alongside
pipor. AL CCAG 8. 3, 110 there is: pnyovik®v T kol yneadmy kol fLipoy.

39 4.32.2 bis, 6.7. 1.

40 4.35. 4;36. 1 and 37. 2, 3. Ganschinietz, 19, 72 for reasons that are not altogether clear
takes the use of the terms noilelv and ovproiking to be evidence, almost certainly wrongly,
that The Art of Thrasymedes was a treatise on magia naturalis.
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fill the cups (Adv. haer. 1. 7. 2)*1. As for the earthquake-trick, The Art of Thrasy-
medes, as we have seen, explained how it was done. Unfortunately, because the
manuscript fails, all we are left with are a list of three ingredients: The droppings of
an ichneumon, a magnet and burning coals (Adv. haer. 4. 39. 1). Apollo, in short,
does not perform wonders (tepatedesBot), as do sorcererers and the young men who
consort with them*2,

VI. What did Alexander of Abunoteichos do for the rich woman from Pella
to earn his keep?

Lucian says that both because the doctor who had been his lover and teacher had
died and because he had lost his boyish looks, Alexander of Abunoteichos took to the
road and teamed up with a man from Byzantium who wrote poetry for the choruses
that competed in the games; the pair then went around performing magical tricks and
engaging in sorcery and by so doing relieved the gullible of their money (nepihecov
yontebovieg kol poryyovehovieg kol Tolg moxels Tdv GvBponov — obtwg yop
avtol 1§ matpie @V pdywv ovii Tovg ToALovg dvopdlovoty — drokelpovieg).
Amongst those they cheated was a rich Macedonian woman who had lost her looks
but still wanted to be an object of men’s sexual attentions (¢v 8¢ ToUto1¢ Kol MokéTy
yovaika mhovsiay, EEmpov pév, Epdoptov 8¢ Ett eivan Povdopévnv). Alexander and
Kokkonas, once they had chanced on the woman, lived off her and accompanied her
from Bithynia to her home in Macedonian Pella (Alex. 6)43.

What exactly did Alexander and Kokkonas do for the woman to become part of
her entourage and to earn their keep? Caster in his commentary on the essay implies
that the pair serviced her sexual needs#4. The possibility can by no means be
excluded that such is Lucian’s meaning. The run of thought, however, suggests that
the services Alexander and Kokkonas performed for the woman they carried out qua
magicians and not as lovers. She was after all one of the persons whom Lucian says
the pair relieved of their money by their magical tricks and sorcery. The question that
has then to be asked is what could Alexander and his associate, playing the part of
magicians, offer such a woman. The answer is that even though the woman was over
the hill, they could offer to perform spells to draw lovers to her. There is a
conversation in Lucian’s Dialogi meretricum between Melissa and Bacchis that
begins with Melissa asking Bacchis whether she knows of an old woman of the kind
many Thessalian women are said to be, that is to say, performers of incantations and

41 This must be a variation on the trick of turning water into wine. Hippolytus says that
Marcus slipped into the wine a drug that was able to achieve such an effect and then spoke
much nonsense to give the drug time to dissolve and change the colour of the wine. He then re-
fers us to the account he has already given in his exposé of the magicians of the substances nee-
ded for the trick (Adv. haer. 6. 39. 3): The plant alkalent, which produces a red dye, combined
with wax (4. 28. 13).

2 For the connection of sorcery and the creation of prodigies, ¢f. Lucian, Alex. 25: yong
&vBpmrog kol tepateie pikog.
3 On rich women as patronesses of holy men, see Anderson, 117-119.

44 Caster, 14: ,Quant 4 la Macédonienne, quel était (I'accusation de mauvaises moeurs

mise a part) son role dans I’association?*.
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capable of making women objects of sexual attention: &{ Twvor oioBa, Baxyi, ypodv,
olot moAlal Oettodoi Aéyovtan éndidovoal kol épacuiovg motodoon (4. 1).
Alexander and Kokkonas then played on the gullibility of the woman by suggesting
that they knew of incantations which would draw lovers to her.

VII. Greek Spell-Books in Hadrumetum

David Jordan in his publication of a defixio from Isthmia has drawn our attention
to the striking similarity between the magical design on one side of the tablet and that
on a defixio from Hadrumetum®>. He also pointed out the general similarity of the de-
sign on both tablets to that prescribed in a formulary now in London (PGM VII 217).
It is interesting that two so apparently diverse locations as Hadrumetum and Isthmia
should have defixiones with the same design on them. What is even more interesting
is that one should be in the Latin-speaking part of the Roman Empire and the other in
the Greek. Jordan speaks of ,,a community of superstition in the oikoumené in the
time of the Empire“ and cites instances from Rome and from Amathous in Cyprus of
spells for which models exist in spell-books from Egypt*6. What I should like to call
attention to is a slightly different phenomenon: A tendency for defixiones from Hadru-
metum written in Latin to follow Greek models. Since we do not at the moment have
comparable collections of defixiones from anywhere else in the Latin-speaking areas
of the Empire, it is difficult to say whether there is something unusual about the use
of Greek formularies or translations of Greek formularies in Hadrumetum or whether
the phenomenon was widespread.

Of the nine erotic defixiones from a cemetery or cemeteries outside of Hadru-
metum five are written in Latin in Roman characters (DTAud 263, 264, 265, 266 and
268) and three in Latin, but in Greek characters (DTAud 267, 269 and 270). There is
besides one large defixio in Greek written in Greek characters (DTAud 271). The
style and turns of expression of the defixiones in Latin are in a general way
indistinguishable from erotic defixiones from Egypt written in Greek. One might, for
instance, compare the wish that the defixa might out of love neither sleep nor be able
to accept food or nourishment at DTAud 266. 7-8 (ut amo[rJis causa non dormiat
non cibum non escam accipere) with the comparable wish to be found in a number of
Egyptian defixiones that the defixa might be able neither to eat nor drink nor obtain
sleep (un €dong abtny @oyiv pfte niv unte Hrvov Toxlv, SupplMag. 43. 8-9; 45.
45; 46. 11; 47. 10-11; 48. 1. 9, 23; 50. 55-56) or the wish at DTAud 270. 17-19 that
the heart and breath of Sextilius should be burned and consumed in fire and all the
limbs of all her body with love and desire for Septima (sed amore et desiderio meo
uratur, huius spiritus et cor comburatur, omnia membra totius corporis) with
virtually the same wish at SupplMag. 42. 14 (xaboov, molpwcov, eA£€ov v
kopdiaw, 10 Amap, 1o nvedpa Topyovia, fv aitonkev Nidoyevia én’ #pott kol gudio
Toeic) taken in combination with SupplMag. 45. 31 (koboote adThg T péAn, 10
Anap, 10 yovexiov odue). The wish that Optata should forget her father, mother,

45 119-123. Republished as SEG XLIV 303. For the defixio from Hadrumetum, see Héron
de Villefosse, 291-294.
46 Jordan (1994) 123-125.
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kinsfolk, friends and all other men because of her love for Felix (ut obliviscatur patris
et matris et [propinquorJum suorum et amicorum omnium [et aliorum] virorum
amoris mei, DTAud 266. 15-17) has its counterpart at SupplMag. 45. 47-50, where
Theon prays that Euphemia may leave her father, mother, brothers and sisters behind
to come to him in unceasing and maddened love and that she should put aside any
other man and forget and hate the other man and love only him (xotoAlye notépo,
untépa, &dedootc, &delods ... ékivov uev vmepfécbo kai émAabécbe xai
ponon, EUE 8E pLAfion kol dyomnon Kol 6Topynon).

There can be no question that the ultimate inspiration for some of the erotic defi-
xiones from Hadrumetum written in Latin are formularies written in Greek. In the
case of the wish that the defixa might out of love neither sleep, nor be able to take
food or drink (DTAud 266. 7-8) the formulary could be at some remove and its
memory only faint or a formulary with somewhat different phrasing could have been
used or the scribe-cum-magician had not attempted a precise translation of his Greek
formulary, but the wish that the heart and breath of Sextilius should be consumed in
fire (DTAud 270. 17-19) looks to be an attempt at reproducing word-for-word the
Greek of a formulary. One even more striking instance of an attempt at giving a
faithful rendering of a Greek original produces what is in Latin a rather odd turn of
phrase, but which by the same token is a guarantee that the spell was either translated
directly out of a Greek spell-book or from a Latin version of a Greek spell-book. At
DTAud 267. 15-19 Oppius asks the following: koyite Bovdoo xovap [rn]erepit
[Tértn opape 1 “Onmiopn kovep memepit Odeveplo op®pe COKP® GLVE
wieppLlocwwve = cogite Bonosam quam peperit Papte amare .e Oppium, quem
peperit Veneria, amore sacro sine intermissione). It is the expression amare amore
sacro sine intermissione on which we need to concentrate our attention, since it is an
attempt at putting into Latin what we find at SupplMag. 45. 48-49: épdcav pe Blov
Epwto dxatdnavctov. The idea that the object of the defixio should love with a
Beloc Epac is not an uncommon one4”. Whatever sense is to be ascribed to Oelov
£pwro at Pl., Phdr. 266A7 that is not what those inscribing defixiones have in mind.
They are thinking of a particularly intense love. That it should at the same time be
unceasing is a wish that is expressed in a variety of ways48. 1t is not altogether
certain, in consequence, whether sine intermissione is a rendering of dxotdnovoTog,
adrdAewntog or dveEdeintog.

Abbreviations

DTWii = IG III (3) = Appendix continens defixionum tabellas in attica regione repertas, ed.
Richard Wiinsch, Berlin 1897.

DTAud = Auguste Audollent, Defixionum tabellae quotquot innotuerunt tam in graecis Orien-
tis quam in totius Occidentis partibus praeter atticas in Corpore inscriptionum atticarum
editas, Paris 1904.

GPM = The Greek Magical Papyri in Translation, ed. Hans-Dieter Betz, Chicago and London
1986.

Jordan (1992) = D. R. Jordan, The Inscribed Lead Tablet from Phalasarna, ZPE 94 (1992)
191-194.

47 Cf. PGM X 7-8; XV 3; SupplMag. 48 J-K 13, 25, 38.
48 Cf. PGM X 7-8; SupplMag. 48 J-K 12-13.
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Jordan (1999) = D. R. Jordan, Three Curse Tablets, in: Magic in the Ancient World. Procee-
dings of the First International Samson Eitrem Seminar (Norwegian Institute, Athens 47
May 1997), eds. D. R. Jordan, Hugo Montgomery and Einar Thomassen, 1999.

PGM = Papyri graecae magicae: Die griechischen Zauberpapyri, ed. K. Preisendanz, rev. ed.
by A. Henrichs, I-I1, Stuttgart 1973.

Robert = Louis Robert, Collection Froehner, I: Inscriptions grecques, Paris 1936.

Stryd = J. H. W. Sturyid, Arrixe per’ dpdv poAdfdive édcouora, EA (1903) 55-60.

SupplMag. = Supplementum Magicum, 1-11, eds. Robert W, Daniel and Franco Maltomini, Ab-
handlungen der rheinisch-westfilischen Akad. d. Wiss., Sonderreihe Papyrologica Coloni-
ensia XVI.1-2, Opladen 1990.

Ziebarth = Erich Ziebarth, Neue Verfluchungstafeln aus Attika, Boiotien und Eubioia, SB phil.-
hist. KI. 33 (1934) 1022-50.
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